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npu 04HOU opme 0OyUeHHUS.

1. ®opmbI TeKkyLero KOHTPOJIs MO0 AUCHHILINHE

Jucuummna «HOCTpaHHBIA A3bIK» U3y4aeTcs Ha | Kypce npu o4HOM (opme 00yueHHs
U BKIIOYaeT B cebs cieayromue (opMbl TEKYLIEro KOHTPOJIA: YCTHBIM OMNpOC, MUChMEHHAs
pabora.

2. OIIeHO‘lHLIe Cpeacrea AJisl TEKylero KOHTpoJId
OHGHO‘IHBIG cpeacTtBa Mg TEKYIIETO KOHTPOJIA IO JUCHHUIIINHE ((I/IHOCTpaHHBIﬁ SA3BIK»

Tabmuna 1

OreHOYHbIE CpeICTBA ISl TEKYILETO KOHTPOJIS
(ounast popma 0OyUeHMS)

n/a

HaumenoBaunue
pazziena 1 TEMbI

dopMa TeKylero
KOHTPOJIS

OneHouHsble
cpeacTa
(mpuMepHbIe BOIIPOCHI U 3a/1aHNs)

doueruka.

YCTHBIN OITPOC

[[pounTaTh BCIyX OTPHIBOK OPUTHHATIHLHOTO
TEKCTa Ha aHTJIMIICKOM S3bIKe, 00parnas
BHUMAaHHE Ha ero (OHETHYECKHUE
0COOEHHOCTH.

I'pammaruka.

nucbMeHHast pabora,
YCTHBIN OITPOC

CocTaBuTh NHUCHMEHHOE PE3IOME IIO0
OTPBIBKY OpUTHHAIBHOTO TekcTa (2500
3HaKoOB), oOpaimias BHUMAaHHE Ha
rpaMMaTH4ecKHe CTPYKTYpBI
aKaJIeMUYECKOI0 aHTJIMHCKOTO SI3bIKA,
[loaroToBUTH, KpaTKOe H3JIOKEHHE Ha
AHTJIIMHACKOM SI3BIKE COZEpKaHuE
OPUTHHAIILHOTO TEKCTa MO CIeNUaIbHOCTH
(1500 3nHakoB), oOpaimias BHUMaHHE Ha
rpaMMaTH4ecKHe CTPYKTYPHI
aKaJIEMHYECKOT0 aHTJIMHCKOTO SI3bIKA.

Jlexcuka.

YCTHBIH 01Ipoc,
nuchMeHHas pabora

YCTHBIN TIEpeBOJ, TEPMHUHOB C PYCCKOTO
sI3bIKA Ha aHTJIMMUCKUN U 00paTHO;
CocTaBUTh MNHCBMEHHOE pE3IOME 10
OTPBIBKY OpUTHHAJIbHOTO Tekcta (2500
3HaKOB), oOOpamias BHHUMaHHE Ha
TEPMHUHOJIOTHUECKHE 0COOEHHOCTH
(COOTBETCTBEHHO CHEIMATIBHOCTH).

AynupoBaHue.

YCTHBIN OITPOC

[Ipocnymiath OTPHIBOK Ha aHIVIMICKOM
SI3BIKE u OTBETUTH Ha  BOIIPOCHI.
[Ipocnymiarte OTPHIBOK Ha aHIVIMICKOM
SA3bIKE € TOCIHEOYIOIIMM  IEPECKa3oM
OCHOBHOT'O COJAEpKaHUS Ha aHIJIMHCKOM
SI3BIKE.

I'oBopenue.

YCTHBIN OITPOC

[IpencraBuTh pacckas Ha aHTIUKUCKOM SI3bIKE
M0 TeMe HCCIEe0BaHUsA ¢ OOOCHOBAaHUEM €€

AKTYaJIbHOCTHU U HOBU3HBI.




Yrenue.

YCTHBIN 0Ipoc,
nicbMeHHas paboTa

[TpocmoTpoBoe YTCHUE OTpBHIBKA
CHENTEKCTa Ha aHTJUHCKOM S3BIKE C
MOCJICTYIOIUM OTBETOM Ha ITOCTABJICHHBIC
BOTIPOCHI;

[IpounTaTh W TOATOTOBUTH Summary
CIIELTEKCTAa HA AHIJIMIUCKOM  S3BIKE
(1500 m.3HakoB) B ayauTopuu. Bpems
BBITIOJTHEHUS 5 MUHYT.

IMTucemo.

MUChbMEHHAs
pabora.

[ToaroToBUT INUCBMEHHOE pE3lOME Ha
AHIJIMHACKOM SI3bIKE OTpPBIBKA TEKCTa TI0
cenuanbHocTd (2500  1m.3HaKoB) B
aynutopuu. Bpems BeimonaHeHust 60 MUHYT.

YreHnue u nepeBo.

mMchMeHHas padoTa,
YCTHBIN OITPOC

[IpounTarth M MUCBMEHHO IIEPEBECTU
OTPBIBOK TEKCTa M0 CIENHAIbHOCTU
(2000 m.3HakoB) B ayauTopuu. Bpems
BBINIOJIHEHUS 60 MUHYT;

VYCeTHBIM IIepeBOJ] OTpBIBKA TEKCTa IIO

crenuanbHocTd (1500  1m.3HAKOB) B
aynurtopun. Bpems Bemonnenuss 30
MUHYT.

3. Ilepeuyen» KoOMIIETEHIHIl C yKa3aHWeM JTanmoB HX (opmupoBaHHsi B mpolecce

OCBOCHMUA TUCHUIIINHBI

HepequL KOMIICTCHIIMM U HX COCTaBJEAIOIIUX, KOTOPBIC HOJDKHBI OBITE C(bOpMHpOBaHBI 81041

H3Yy4CHUH TCMbI JUCHUILIMHBI ((HHOCTpaHHBIﬁ SA3BIK», IPCACTABJICH B Ta6J]I/IIl€ 2.

Tabnura 2

[lepeyeHb KOMMETEHIHI U 3Tanbl X (POPMHUPOBAHUS
B ITPOLIECCE OCBOEHUS TUCIUTLITUHBI

Kon dhopmupyemoit
Ne | HammenoBanue pazyena | KOMICTCHIIMH (cocrapsromei dopma TeKyIero
n/n Y TEMBI KOMIIETEHIUH) KOHTpPOJIA
1. doHeTHKa. YK-3, YK-4 YCTHBIN OTPOC
2. ['pammaruka. VK-3, YK-4 MUChbMEHHAs padoTa,
YCTHBII 0IIPOC
3. Jlekcuka. VK-3, YK-4 YCTHBIH 0O1poc,
NHChbMEHHast paboTa
4. AynupoBanue. VK-3, YK-4 YCTHBIH O1poc
S. I'oBopenwue. YK-3, VK-4 YCTHBII onpoc
6. Urenue. YK-3, YK-4 YCTHBIN OIPOC,
nUChbMEHHas paboTa
7. [TuceMmo. VK-3, YK-4 nUChbMEHHas paboTa
8. UreHue u nepeBo/I. VK-3, YK-4 nrCbMEHHast pabora,
YCTHBIA OIIPOC




4. KoHTpoJibHbIE 32/IaHUS WM MHbIe MATePHAJIbl, He00X0AUMbIe 1Jisl OLleHKU 3HAHUI,
YMEeHH i, HABBIKOB M (MJIH) ONBITA AeATEJIbHOCTH, XaPAKTEPU3YIOIINX ITANbI
(¢opMupoBaHuUs KOMIIETEHLIHII B poLiecce OCBOEHUS TUCHUILINHBI.

TumnoBbie OLEHOYHBIE CPEACTBA /ISl TEKYILIEr0 KOHTPOJIA

Tema 1. ®oHeTnka

YcTHBIN onpoc, MPUMEPHBIE BOIIPOCHI:

[TpounTaTh BCIyX OTPHIBOK OPUTMHAIBHOIO TEKCTA HA aHIJTIMICKOM sI3bIKe, o0parast
BHUMAaHHE Ha ero GOHEeTHYECKHEe OCOOCHHOCTH.

Tema 2. 'pammaTuka

ITuceMeHHast paboTa, IpUMep 3a1aHUs:

CocraBuTh THCBMEHHOE pE3IOME [0 OTPBIBKY OpuruHaibHOro Ttekcra (2500
3HaKoOB), oOpallas BHUMAaHHE Ha TIpaMMaTHYECKUE CTPYKTYpbl aKaJeMHYECKOro
AHIIMMCKOTO S3bIKA.

YcTHBIN onpoc, IpUMEPHBIE 3a1aHUS:

IToAroToBUTH KpaTKOE U3JI0KEHUE HA AHTIIUMICKOM SA3BIKE CONEP>KAHUE OPUTMHAIBLHOIO
Tekcra 1o cnenuranbHocTy (1500 3HaKoB), oOpalas BHUMaHKUE Ha IPAaMMAaTUYECKUE CTPYKTYpPhI
aKaJEMHYECKOI0 aHITIMHCKOTO SI3bIKA.

Tema 3. Jlekcuka

VYCTHBIN ONPOC MIPUMEPHBIE BOIIPOCHI: YCTHBIM IEPEBOJ TEPMUHOB C PYCCKOIO SI3bIKa
Ha aHTJIMUCKUN U 00paTHO.

[TucbmenHas paboTa, HpUMEpHBIE 3adaHUSA:

CocTaBuTh NTUCBMEHHOE PE3IOME 10 OTPBIBKY OpUTHHAIBHOIO TekcTa (2500 3HaKoB),
oOpamiass ~ BHHMaHME€ Ha  TEPMHMHOJIOTUYECKHE  OCOOEHHOCTH  (COOTBETCTBEHHO
CHEIUAIILHOCTH).

Tema 4. AynupoBanue

IIpocimymare OTPBIBOK Ha AQHIJIMKHCKOM SI3BIKE M OTBETUTh Ha BOmpockl. [Ipociymars
OTPBIBOK Ha AHIVIMHCKOM $3BIKE C IOCIEAYIOIIUMM II€PECKa30M OCHOBHOI'O COJEpKaHUS Ha
AHIJIMACKOM SI3BIKE.

Tema S. I'oBopenue

Yerueit  onpoc. IlpencraBuTh paccka3 Ha aHIVIMACKOM  sI3BIKE IO TEMeE
HCCIIeIOBaHMsI ¢ 00OCHOBAHUEM €€ aKTyaJIbHOCTH U HOBU3HBI.

Tema 6. Urenne

ITpocMOTpOBOE YTEHHME OTpPBHIBKA CIELTEKCTa HA AHIVIMMCKOM SI3BIKE C IOCIELYIOIIHUM
OTBETOM Ha IOCTAaBJIEHHBIE BOIIPOCHI.

YCTHBIH OIIPOC.

[TpounTarh W MOArOTOBUTH Summary CHENTEKCTa Ha aHriauiickom sa3bike (1500
I1.3HaKOB) B ayJUTOPUH. Bpems BBINOIHEHUS 5 MUHYT.

Tema 7. Ilucemo

[ToAroToBUTE YyCTHOE PE3IOME HA AHIJIMICKOM SI3BIKE OTPBIBKA TEKCTA M0 CHEUAIBHOCTH
(2500 m.3HAKOB) B ayTUTOPHH.

[TucemenHas pabora.

[ToAroToBUTP MUCBMEHHOE pE3IOME Ha aHIJIMHCKOM f3BIKE OTpBIBKA TEKCTa IO
cnenuanbHocTH (2500 n.3HakoB) B ayauTopun. Bpems BeinonHenus 60 MUHYT.

Tema 8. UteHue u nepeBoj

[TucemenHas pabora.

[IpounTath M MHUCHMEHHO NEPEBECTH OTPHIBOK TeKcTa Mo crenuanbHocTH (2000
I1.3HAaKOB) B ayquTOpuH. Bpems BbimonaHeHust 60 MUHYT. yCTHBIN onpoc.

VYcTHBIN TIepeBO OTPhIBKA TeKcTa Mo crnenuanbHocTH (1500 m.3HAaKOB) B ayAUTOPHH.
Bpewms Beimmonnenust 30 MUHYT.



OueHo4YHbIE CpeCTBA IJIA POMEKYTOYHOM aTTeCcTAlluU
IIpumepHbIe BONPOCHI HA 3a4eTe:
IIpumepHbIe 3a1aHMA 1JIs1 YCTHOTO ONpOcCa:

1. Find the differences between academic and non-academic text.

2. Analyze the paragraph and find its main parts - topic sentence, body sentence,
final sentence.

3. Find different ways of connecting parts of an abstract.

4. What is the main purpose of a summary?

5. What type of essay is the example given?

6. Was the statistical information described correctly?

7. Find mistakes in the cited piece of writing.

8. Find the mistakes in the given grant proposal.

9. Name the main features of a research report.

Answer to the following questions:

1 What are you?

2 What is your special subject?

3 What field of knowledge are you doing research in?

4 Have you been working at the problem long?

5 Is your work of practical or theoretical importance?

6 Who do you collaborate with?

7 When do you consult your scientific adviser?

8 Have you completed the experimental part of your dissertation?
9 How many scientific papers have you published?

10 Do you take part in the work of scientific conferences?
11 Where and when are you going to get Ph.D. degree?

OO0pa3ubInuCbMeHHbIX3JaHUH
TASK 1.
1. Assess the academic features of the piece of writing.

2. Organize a paragraph according to the principles of academic writing.

3. Read the article and write an abstract for it.

4. Read the article and write a summary for it.

5. Write the plan of an essay for a given topic.

6. Use the following tables/ graphs and write the description of the information given.
7. Write different ways of quoting the material of a given author.

8. Generalize the following information for a research report.

TASK 2.

Make full sentences by matching the correct halves.

a) Before we come to the end 1)there are four major features.

b) I'd be glad to answer 2) we start the discussion now.

¢) To summarize 3) by quoting a well-known saying.
d) We can conclude 4) we should reduce our costs.

e) In my opinion 5) any questions now.

f) I’d like to suggest 6) I'd like to thank you for your

participation.

TASK 3.
The sentences a-e below are the end of a presentation, but they are in the wrong order.
Put them into the right order.



So, I'd now be glad to answer any questions.

I sincerely hope you'll all go away with a more complete picture of the
principal

Very briefly, there are three. Firstly, fund-raising; secondly, publicity; and
thirdly, political lobbying.

So, that brings me to the end of this presentation.

Finally, I'd like to leave you with something which I heard recently. "You can't
please all the people all the time, but we should certainly be able to feed all the
people all the time.’

TASK 4.

Translate into English:

a)- BeI3HaKOMBICITOMCTATHEMH?

- Jla. I npounTan ee Buepa.

- UnTepecHas crarbs?

- OueHb.

- Menst Toxe unTepecyer sta npoodiema. Hayo npouuTaTs 3Ty CTaThIO.

- [IpounTaiiTe. B BBOJAHOI 4acTH aBTOP 3HAKOMUT YUTATEINISI C UCTOPUEH

BOIIPOCA, a B MOCIEAYIOMINX pa3IesiaX Mbl 3HAKOMHMCS C METOJIOM HUCCIIEIOBAHUA,
MOJIyYeHHBIMH JTaHHBIMU U BBIBOJIAMH aBTOpA.

b) 1 - Bel unTanu mocieHIo cTaThio JokTopa C. B OCIETHEM HOMepe KypHaia?
- lla. - Yemy ona nocssiena? - CaMbIM ITOCTIEIHUM METOIaM UCCIIEIOBAHUSI.

2 - YeMy IOCBSIILEH MOCIEAHUMN KypHaJl 3TOT0 roja?

3 - O yeM uzeT peysb B MOCIEIHEH cTaThe, KOTOPYIO BBl MpouuTanu? - O
HOCJIEIHUX JOCTHKEHHUAX B MOEH 00J1aCTH MCCIIEJOBAHUS.

4 - O yeM nocneane CTpaHulbl padoThl? - O HOBEHIINX pe3yIbTaTax
UCCIIEIOBaHMUS.

5 - 51 xoren ObI 3a1aTh BaM HECKOJIBKO BOIIPOCOB: BO-TIEPBBIX, KAKOBA TEMa CTAThHH;
BO-BTOPBIX, KAKOBA €€ 11€J1b; 3aTE€M - KAKOB IIPEAMET HCCIeI0BaHUs, 1, HAKOHEL, O
yemoHa (coaepxanue)?

TASKS.

Match the more formal verbs with their less formal (spoken) equivalents.
formalinformal

1)to acquire a)to put into action
2)to reduceb) to pull out

3) to accessc) to get worse

4)to appreciate d) to buy

5) to capture e) to pay

6) to deteriorate f) to cut down

7) to implement g) to get into

8)to rationalize h) to take

9) to remunerate i)to understand
10) to withdraw j) to make simpler




TASK 6.
Read and translate the text:

One of the great moral challenges of our time is the rising tide of inequality in liberal
democracies around the world. This includes Australia, where both income and wealth inequality
are increasing, especially the latter.

There are arguments about the rise of China and other authoritarian regimes threatening
the viability of liberal democracy. But a deeper problem is the persistent inability of liberal
democracies to live up to their own moral promise. That promise is one anchored deeply in the
fundamental equality and freedom of their citizens.

It’s not that liberal democracy is going to collapse anytime soon. But there are deep
fissures emerging that constitute a fundamental moral challenge to its flourishing.

In many ways, this has been a contested feature of liberal democracy from its inception.
Indeed, it embodies, at its heart, a philosophical quandary that was articulated by Jean-Jacques
Rousseau in The Social Contract back in 1762: how is it possible to reconcile freedom and
equality with power?

Many contemporary political scientists argue that we shouldn’t confuse liberal democracy
with social justice. At best, it offers a peaceful means for the transfer of political authority,
converting real stones into the “paper stones” of ballots.

This kind of minimalist democracy might be the most we can hope for. However, I
believe liberal democracy, in any meaningful sense of the term, will not survive in the long run if
it doesn’t embody a commitment to its citizens’ basic equality. And this is increasingly under
threat today, from at least two directions.

First, income and wealth inequality remain stubbornly entrenched. Second, deep social
and cultural change IS transforming liberal democratic politics.(From
https://theconversation.com)

Couepma}me KaAaHANAATCKOI'0 JK3aMcEcHa:

Ha xannunarckoM sk3amMeHe acupaHT (IKCTEPH) JOJKEH MPOJAEMOHCTPUPOBATh YMEHUE
IMOJIB30BATLCS MHOCTPAHHBIM A3BIKOM KaK CPpCIACTBOM HpO(l)eCCI/IOHaJ'IBHOI‘O 06I_I_IeHI/I$I B Haquoﬁ
chepe.

AcnupaHT (3KCTepH) JOKEH BIIAAETh opdorpaduieckoil, ophos3nndeckoi, JIeKCHUecKon
u FpaMMaTHHGCKOﬁ HOpMaMH U3y4acMOro A3bIKa U IMMPABUJIBHO HCIIOJb30BAaTh UX BO BCEX BHOAX
peueBoil KOMMYHUKAIMH, B HAYy4HOU cepe B hopMe YCTHOTO U MUCbMEHHOTO OOIIEHUS.

Ha xanaunarckoM »sk3aMeHe acnupaHT (PKCTEpH) JOJDKEH MPOJEMOHCTPUPOBATh
BJIAJICHUE TOATOTOBJIEHHOM MOHOJOTHMYECKOM pEYbl0, a TaKke HEeMOJArOTOBIECHHON
MOHOJIOTHYECKON U ZLI/IS.JIOFPI‘IGCKOIZ pPC€Yb0 B CUTyalluu O(I)I/II_II/IaJ'IBHOFO O6H_ICHI/IH B Ipcaciax
IIPOrPaMMHBIX TPEOOBAHHH.

OHGHI/IBaCTCSI COACPIKATCIIbHOCTD, aZICKBaTHas peannsanusd KOMMYHUKATHBHOTO
HaMCpCHUA, JJOTMYHOCTB, CBA3HOCTBD, CMBICJIOBas u CTPYKTYpHas 3aBCPUICHHOCTD,
HOPMAaTUBHOCTH BbICKA3bIBAHU .

AcnupaHT (9KCTEpH) AODKEH MpPOJEMOHCTPHUPOBAaTh YMEHHE YWUTaThb OPUTHHAIBHYIO/
AYTCHTUYHYIO JIUTCPATypy MO CHCHUAJIBHOCTH, OIIHUPAACH HaA I/IBY‘IeHHHﬁ SI3BIKOBOM MaTrepurall,
(OHOBBIE  CTpaHOBEAYECKHE U MpOo(ecCHOHATbHbIE 3HAHUSA, HAaBBIKM  S3BIKOBOM U
KOHTeKCTyaJIBHOfI JOoTraaKu.

OHeHI/IBaIOTCSI HABBIKM M3Yy4Yarolmero, a TakXKXeE IMMOMCKOBOTO U IMPOCMOTPOBOTO YTCHUA. B
IEPBOM ClIyda€ OLHCHHUBACTCA YMCHHC MAKCHMAJIbBHO TOYHO M aJICKBATHO U3BJICKATh OCHOBHYIO
nH(pOpMaIIUIO, CONIEPKAIIYIOCS B TEKCTE, MPOBOJIUTH OOOOIIEHWEe H aHAIN3 OCHOBHBIX
MOJIO)KEHUN TPEIBABICHHOTO HAYYHOTO TEKCTa JUIsi TOCIEAYIOIIEro IepeBoJa Ha SA3bIK
oOyueHus1, a TaK)K€ COCTABJIEHUSI MUCbMEHHOTO PE3I0OME Ha MHOCTPAaHHOM si3bIke. [IuchMeHHbIN
MNEPEBOJ HAYYHOI'0 TEKCTa IO CHCHHAJIBHOCTH OLCHUBACTCA C YUYCTOM 06mep"1 AACKBATHOCTU
nepeBoJia, TO €CTb OTCYTCTBHA CMBICIIOBBIX PICKE[)KCHI/IIZ, COOTBCTCTBUA HOPMC M Y3YCY SA3bIKa
NepeBoOJia, BKIIHOYasa yl'IOTpe6J'IeHI/Ie TCPMHHOB.


http://www.imf.org/en/publications/fm/issues/2017/10/05/fiscal-monitor-october-2017
http://www.imf.org/en/publications/fm/issues/2017/10/05/fiscal-monitor-october-2017
http://www.imf.org/en/publications/fm/issues/2017/10/05/fiscal-monitor-october-2017

Pestome mnpoYMTaHHOrO TEKCTa OILEHHMBAETCS C Yy4YeToM o0beMa U MPaBUIBHOCTH
U3BJICUEHHONW HH(OpMAIMK, aJeKBaTHOCTH peaju3aliy KOMMYHHKAaTHMBHOTO HaMepeHHs,
KOPPEKTHOCTH 000OIIEHHI 1 aHaIM3a OCHOBHBIX MOJIOKEHHUN, COACPKATEIHHOCTH, IOTHYHOCTH,
CMBICJIOBOM U CTPYKTYPHOM 3aBEPILICHHOCTH, HOPMATUBHOCTH TEKCTA.

IIpy MOMCKOBOM M IIPOCMOTPOBOM YTEHUHM OLIEHUBACTCS YMEHHUE B TCUEHUE KOPOTKOTO
BPEMEHM OIPEACIUTh KPYr PACCMATPUBAEMBIX B TEKCTE€ BOIPOCOB M BBIABUTb OCHOBHBIC
IIOJIOKEHHS aBTOPA.

OnenuBaercst 00beM U PAaBUIBHOCTH W3BIICUEHHON HH(DOPMAIIH.

CTpykTypa KaHAHAATCKOI0 IK3aMeHa:

Kannuaarckuii 3K3aMeH MO aHIIMICKOMY SI3bIKY MPOBOJUTCS B JBa dTana. Ha mepBom
JTare aclupaHT (IKCTEPH) BBIMOIHSIET:

1) YCTHBIN TEPEBOJ Ha PYCCKHUM S3bIK, PE3IOMUPOBAHUE M KPATKOE H3II0KEHUE
OCHOBHOTO COJIEP>KaHUsI OPUTHHAIBHBIX/ ayTCHTUYHBIX HAYYHBIX TEKCTOB TIO CIIEUATbHOCTH Ha
AQHTJIMMCKOM SI3bIKE, MPOYUTAHHBIX U MPOAHATM3UPOBAHHBIX ACIHPAHTOM (IKCTEPHOM) B XOJI€
MOJIrOTOBKH K dKk3aMeHy. O0mmii 06bem TexcToB 600 000 - 700 000 meyaTHBIX 3HAKOB.

2) MUCBMEHHBIA TEpPeBOJl HA PYCCKUU S3BIK OPUTHHAIBHOIO/ ayTEeHTHUYHOTO
HAy4YHOT'O TEKCTa MO CIEeUaIbHOCTU Ha pycckuil sa3bik. O0beM Tekcta 15000 neuaTHbIX 3HAKOB.

[Tpoananu3upoBaHHas IUTEpPATypa U MUCbMEHHBII MePEeBO/ MPEAbIBISIIOTCS KOMUCCHH B
JIeHb 9K3aMeHa.

KadecTBO BBINOJIHEHUS 3aJaHUil OLEHMBACTCS 110 3aYETHOM CHCTEME M  SABISETCS
YCJIOBHEM JIOMTYCKa KO BTOPOMY ATaly dK3aMeHa.

Bropoii aTam sx3aMeHa BKIIIOUaeT B ce0sl TPU 3a1aHus:

- u3ydamllee YTeHHEe HE3HAKOMOTO OpPUTHMHAIBHOTO/ ayTEHTUYHOTO TEKCTa I10
cnernuansHoctu. O0beM Tekcra 2500-3000 nevaTHbIX 3HaKoB. Bpems BeinmonHenus 45-60 MUHYT.
dopMa MNPOBEPKH: MHUCHBMEHHOE PE3IOME Ha AHTIUHCKOM S3BIKE C IMOCJIEAYIONIEeH YCTHOU
Mpe3eHTalNEH;

- oernoe (MMPOCMOTPOBOE) UYTEHHWE OPHUTHHAIBHOTO TEKCTa MO CHEIUAaIbHOCTH.
O6bem Tekcra 1500-2000 mnedaTHbIX 3HAaKOB. Bpems BeimonHenus 2-3 muHyTbl. Popma
MIPOBEPKHU: Nlepeiadya U3BJIeUeHHOW NH(OpMaLlUK Ha aHIJIMMCKOM s3bIKE (YCTHO);

- Oecena ¢ ’K3aMeHATOpaMH Ha AHTJIIMHCKOM S3BIKE IO BOIMPOCAM, CBSI3aHHBIM CO
CHEIUATBFHOCTRIO U COJIEPKAHUEM HAy4YHOTO MCCIICIOBAHUs aclupaHTa (dKCTEpHA), €ro TeMe,
aKTyallbHOCTH, IIENIIM U 3aJadaM, OOBEKTYy U TMpeaMeTy, pabdodell THUIMOTe3e, HOBU3HE,
TEOPETUYECKOMN, MPAKTUYECKON 3HAUUMOCTH U alpoOaIiniu.

Pe3ynbTaThl 5K3aMeHa OIIEHUBAIOTCS MO MATHOAIIBHOM CUCTEME.

O0pa3ubl IK3aMeHAIMOHHBIX TEKCTOB:
OTpBIBOK Ha pe3loMe

For 18™-century philosopher Immanuel Kant (1970, 54), an enlightened person is one
who embraces intellectual maturity, or the ability to think for one’s self independently. The basis
for this claim is that people possess a common ability to reason, making it their duty, as
individuals, to cultivate that powerso, ultimately, they can live together more harmoniously
(Kant, 1970, 54-55). To do so, Kant (1997, 57-66) recommends that people should act only per
moral maxims which preserve both the deciding individual’s choice and the agency of all other
rational beings. In other words, when people maintain their right to decide for themselves while
refraining from infringing on everyone else’s right to do the same, they are doing so in an
enlightened way (Kant, 1997, 57-66). This enlightened disposition Kant (1970, 54-55) believes is
reflective of an autonomous, or self-ruling person since those who are truly free apply their
mindfulness to all decisions, especially those concerning the well-being of themselves and
others.

Consequently, Kant (1970, 54-56) would claim that in society, it is of the utmost
importance for people to embrace this view of freedom, or autonomy, or enlightenment. One
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reason for this is that no one person composes an entire population, and because of that, it is
more accurate to view society as a domain in which rational wills coexists (Kant, 1970, 56-57).
As such, a free, autonomous, or enlightened person recognizes this fact since the quality of being
mindful involves the recognition of one’s right to assert freedom in a way which agrees with
his/her will, while also satisfying his/her duty to respect the right of others to do likewise (Kant,
1970, 56-57). From this, Kant (1970, 58-59) would claim that one who is a good member of a
community is one who lives in this enlightened way since when people recognize their right to
liberty in conjunction with their duty to recognize the common bond of Reason they share with
others, peace and prosperity unfolds. Hence, when a society functions in a way which preserves
individual freedom while stopping none from enjoying theirs, it is operating properly (Kant,
1970, 56-59). Finally, a properly running society relies on autonomy, enlightenment, or dutiful
freedom since it is the most logical and practical way to avoid ochlarchy, or mob-rule, as well as
the divisiveness of rule by one or a few (Kant, 1970, 59).

Now, Kant (1970, 58-60) would agree that a populace should awaken, or become mindful
of their responsibility to one another as innately rational and volitional beings who share a
common reality; since it is only then that they can operate in the best way for one and all. To
achieve such an end, Kant (1970, 55-57) recommends that a libertine atmosphere in which
reason flourishes can help to refine or educate people to break free from ignorance and the
prejudices, falsehoods, and superstitions associated with it. That is when people live in a place
where honest and open communication thrives, and where they can freely use the power of their
mind to scrutinize each other’s beliefs, for the common interest, that population is an aware one,
and not one which faces the perils of blind dogmatism or wild speculation (Kant, 1970, 55-60).

In sum, one may claim that Kant (1970, 55-56) believes an enlightened population is an
integral component of the functionality of a state for a variety of reasons. First, social cohesion
which is the very fabric of political harmony remains intact when one embraces the logical
assumption that no one’s capacity for reason is lesser or greater than another’s, and because of
that all people rightfully deserve the respect fitting of a person (Kant, 1970, 59). Accordingly, a
nation, which is a collection of rational wills coexisting in the same designated space, demands
an enlightened populace because if there were no dutifully free people, who act only by what is
best for themselves and their compatriots, society would slip into mob-rule (Kant, 1970, 55-57).

OTpbIBOK Ha IEepeBO]

Hence, to Kant (1970, 59-60), an enlightened populace is not only possible conceptually,
but it is also necessary for the continuity of society since the alternative, ochlarchy, or mob-rule
is what would ensue if no one lived dutifully free.

Also, one may claim that a national spirit or common ground that all people of a nation
could identify and relate with depends upon an enlightened populace too (Kant, 1970, 56-59).
First, rational beings can acknowledge one another’s shared ability to reason, and make way for
that shared power to serve as a basic ground for respect between members of the same country
(Kant, 1970, 55-57). Now, since all citizens of a nation have a common power to reason, will,
and act it is not a right of any to prevent another from enjoying that natural ability (Kant, 1970,
56-57). Consequently, Kant (1970, 55-60) would claim that an enlightened population would
help to conserve a nation’s spirit since the power to engage in enlightening, or rational dialogue
aides in preventing small-minded aggression, and ultimately the reality of an unenlightened gang
ruling oppressively.

Furthermore, the progress of a nation relies on an enlightened population as well (Kant,
1970, 56-58). That is because if people were unable to reason, the discovery, application, and use
of order, logic, and stability would be impossible, and the formation of society, an untappable
potentiality (Kant, 1970, 55-57). However, the reality of orderly societies which move forward in
time stably, give credence to the view that Reason is real and progressive (Kant, 1970, 55-58).
From this, one may claim that an enlightened populace which recognizes and acknowledges that
times change due to their inherent ephemeralness assists in moving a nation forward, in a rational
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way, and stops it from stagnating in comparison to other countries (Kant, 1970, 55-60). Hence,
the progress of a nation depends on people’s inherent capacity to mature into a mindful
understanding of history as a process of moving beyond the present just as time naturally, or
rationally marches forward (Kant, 1970, 58-60). Finally, if it were not for people’s power to
think of progress in this way, everyone’s understanding of history would be without meaning,
which is key in the application of history to one’s way of acting as an enlightened political
subject (Kant, 1970, 55-60).

Through Rousseau’s (1987, 166-170, 205-207) lens, the meaning of a citizen is one who
asserts his/her will at the ballot by deciding in a way which considers his/her wants and needs in
connection with the wants and needs of other citizens who are to decide with the same general
understanding in mind. In other words, one may infer that to Rousseau (1987, 166-170, 205-207)
a functioning democracy depends on an intellectually knowledgeable citizenry or those who take
into account what is best for themselves as well as others. Much like Kant’s (1970, 55-60)
understanding of an enlightened individual, Rousseau (1987, 170), who pre-dated Kant, has a
like-minded view of a citizenry, or those whom he believes free societies depend upon for their
ability to operate properly, or per their namesake.

That is, the types of government’s which exist can only be true to their type if their
populaces maintain them (Rousseau, 1987, 170-172). Accordingly, in a liberal society, when
each vote reflects what is best for the individual as well as for the rest of his/her compatriots, that
population is fulfilling the meaning of the form of rule they embrace (Rousseau, 1987, 178-181).
Hence, an enlightened person in a Kantian (1970, 55-60) sense, or an authentic citizen in a
Rousseauian (1987, 178-181, 205-207) sense, who considers their will and the will of all others
whom they share society with, would best suit democracy. Finally, that is because a democratic
mode of government which defines as rule by the people, or by one and all coheres with the
reasoning and acts of enlightened individuals, or true citizens (Rousseau, 1987, 178-181, 205-
207).

Also, Rousseau’s (1987, 197-201) view of a citizen matches with the social contract on
which democracies rests. That is, the social compact, or that agreement which people and
governments tacitly acknowledge as being the bedrock of their democratic societies, where
people forgo untamed freedom for protection by government, is most fitting for a citizen in a
Rousseauian (1987, 197-201) sense. First, a social contract involves the many recognizing a
governing body to rule in their name, which is ultimately a dyadic relation, but in power and
numbers, it is the many who submit to a few (Rousseau, 1987, 205-206). Accordingly, to
maintain a balance of power between the ruled and rulers, it is necessary for the ruled to be in
solidarity (Rousseau, 1987, 206-207).

OTpBIBOK HA mepecKas

Consequently, a true citizen, or one who decides with his/her interests and the interests of
all others in mind, is helping to preserve the balance of power between the governed and the
governors since that individual is choosing in a way which displays the union of his/her group, or
the many (Rousseau, 1987, 205-208). Hence, by acting in solidarity, one can help to uphold the
fundamental need for equal power between rulers and ruled so that the citizenry in which that
person is a part can remain safe from government oppression (Rousseau, 1987, 202-207). Lastly,
since a proper citizen is one who keeps these factors in mind, it follows that his/her enlightened
disposition is the best suit for democracy or that form of government which revolves around
social agreement (Rousseau, 1987, 197-207).

Moreover, Rousseau’s (1987, 166-170) vision of a citizen, like Kant’s (1970, 55-60)
understanding of an enlightened person, is one who decides under no compulsion or coercion.
That is, though there exists a general state of mind which one must grow into, to be on the same
page with his/her compatriots for the common good of one and all, Rousseau (1987, 166-170)
and Kant (1970, 55-60) would claim that that individual must want to do so himself/herself.
From this, one may infer that Rousseau (1987, 166-170) and Kant (1970, 55-60) would argue
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that an enlightened person, or a real citizen, helps to preserve his/her nation’s spirit, or that
general cultural outlook that all individuals recognize as being inherent and unique of their
country.

One may make this claim because by authentically choosing to assert one’s will in the
way that that individual sees fit for the well-being of his/her nation’s ethos, by considering one’s
self and all others, that person is doing so both freely and out of genuine respect for one’s nation
(Rousseau, 1987, 166-170). Thus, when one genuinely regards his/her will as a conduit to both
safeguard and progress the culture that person identifies with and shares with his/her cohabitants,
he/she is doing so in a way fitting of an enlightened being or actual citizen (Rousseau, 1987,
205-207).

From this, one may claim that Rousseau’s (1987, 166-170) vision of a citizen is the
political equivalent of Kant’s (1970, 55-60) understanding of an enlightened individual. One
reason why this claim is justifiable is that both Rousseau (1987, 166-170) and Kant (1970, 55-
60) share in the view that people can reason for themselves, and conceptualize reasoning for
others. As such, Rousseau’s (1987, 166-170) citizen, or Kant’s (1970, 55-60) enlightened
individual, embrace individuality by dutifully recognizing other people’s right to do the same,
which is only possible through using reason as a guide for how to treat others properly in a
Kantian sense, or politically care for them as Rousseau would argue.

(From http://www.inquiriesjournal.com/articles/1656/the-value-and-benefit-of-an-
enlightened-people-for-the-continuity-of-democratic-societies)
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